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Scribes and Scholars: The tupSar Enuma Anu Enlil!

Francesca Rochberg - Riverside

By means of the publication ten years ago of the "Materialien zur babylonischen
Gesellschalt und Kultur in hellenistischer Zeit", Joachim Oclsner made it possible
for an entire ficld to gain access to Late Babylonia in a way which was not possible
previously. Our collective debt o him is weighty and mine personally no less so. |
offer the following in deep appreciation.

While the term "tupsar Enama Anu Enlil." is easily yet only literally translated
ngeribe of (the celestial omen series entitled) Enuma Anu Enlil)" its definition in
cultural terms is more complex. The translation "astrologer,” by focussing on only
one aspect of the celestial divination expert's activities, conveys an inadequate and
one-sided picture. No one-word English translation of tupSar Enama Anu Enlil
(henceforth abbreviated . EAE) adequately defines the field of expertise of the Enuma
Anu Enlil (henceforth EAE) scribe without implying an anachronistically sharp
distinction between astrologer and astronomer. Thus Erica Reiner's freer translation
"expert in celestial matters."2

The translation problem is partly a function of our modern understanding of the
relationship between astrology and astronomy, not paralleled by the ancient
terminology, on one hand, and, on the othef, the need to establish what such a scribe
referred to as such actually did, as well as how that changed over the course of the
five hundred year span from the Neo-Assyrian to Arsacid periods. Although the term
oceurs in texts over the course of this long period, Babylonian celestial sciences of
the last three centuries B.C. differ substantiaily from those of the seventh century.
The training and activities of a t. EAE must necessarily differ over this stretch of
time. Finally, there is the question whether 1. EAE is aterm for a distinct scholarly
profession or a title held by certain members of the profession tupSarru "scribe.”

If textual sources [rom which one could piece together the range of
responsibilities and expertise ol a 1L EAE were limited to those on which the title
appears, very little could be said, as such sources are surprisingly rare. In the Neo-
Assyrian period. there are four availible texts: one letter, mentioning the "reports of
the .EAE's (u'ilati sa LU ARBA LD AN YEN.LIL); another letter in which two

Uportions of this paper wate presented “The Scribes of Enima Anu Enlil: The ‘Scientific

Community' of Late Babylone 7 at the >otth Meeting of the American Oriental Society, Atlanta,
Ga. 1990.
2 g Reiner, Astial Mapaem abs lonta, Philadelphia 1995 (TAPS 85/4). 63.

3 LAS 60 ABL 1o |4 o S Parpola SAA X 76.
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particular scribes are designated as LU.A.BA UD-mu AN EN LiL, who "look day and
night at the sky”;4 one report in which the title of Sumaia is the "scribe of EAE
from the new team" (LU,DUB.SAR UD.ANYEN LIL $a kisri e.i'ju);5 and one
adiministrative document,9 listing the employees of the court in which seven 1. EAE's
head the list, two of whom are well-known from the Sargonid royal correspondence
and astrological reports (Istar-sumu-érc$, known elsewhere as a rab tupsarri "chief
scribe,"7 and Balasi).8

According to the designations of scribes found in colophons, the canonical EAE
texts do not refer to the copyists as . EAE. Even though the celestial omen series
represented the basic part of an "EAE scribe's” knowledge, and mastery of that text
was obviously the chief defining feature of such a scribe, quotations of celestial
omens from this series do not necessarily indicate that the writer of the text was an
"EAE scribe.” Evidence that scribes not holding this title could quote celestial omens
(or hold private copies of the series, €.g., the 4th century scribe Iqisé, see below) is
common, as seen in the letters and astrological reports of the exorcist Adad-Sumu-
usur,? or the priest Akkullanu, |0 who was an éreb biti or "Enterer of the Temple of
Assur."! 1 Akkullanu carried out celestial observation and research in the EAE series,

counselled the king on this basis and personally supervised the apotropaic rites

necessitated by celestial omens which he recommended be performed.]2

1

Not even in the body of texts termed "reports of the scribes of Enama Anu Enlil"
(wilati sa LU.A.BA UD.AN.YEN.LIL), is a scribal author identified as a LEAEL3
Moreover, EAE was not the only source of omens utilized by the scribes who made

45 Parpola, A Letter from $amas-Sumu-ukin to Esarhaddon, Iraq 24, 1972, 22 rev. 24-25. On
the particular spelling of the title of the celestial omen series, see p. 26 note to line rev. 24.

S Hunger, Astrological Reports to Assyrian Kings, Helsinki 1992 (SAA VIID, 499 rev. 5.
See also A L. Oppenheim, Divination and Celestial Observation in the Last Assyrian Empire,
Centaurus 14, 1969, 99,

6 ADD %51 Oby i 8 [PAP 7 ABA]-UD-AN-BE, see SAA VI 1.

T Gee 11 Tadmor's discussion of Istar-Surau-éred as the author of the Synchronistic King List:
History and Ideology in the Assyrian Royal Inscriptions, in: F.M. Fales (Ed.), Assyrian Royal
Inscriptions: New Horizons in Literary. Ideological, and Historical Analysis, Rome 1981, 31-32.
The "chicl scribe,” (rab upsarri, written LU.GAL.DUB.SAR or GAL.A.BA), for example, was a
title associated with celestial omen scribes from the time of Sargon I1. One such chief scribe was
Gabbi-ilani-gres, ancestor of Nabd-zuqup-kéna. For colophons of the latter, from texts ranging in
type from literary to astronomical and divination, both celestial and terrestrial, sce H. Hunger,
AOAT 2, Nos. 293-312.

8. Parpola, LAS I-11 and H. Hunger. SAA VI

9 See LAS 119 and 120 and the astrological reports in H. Hunger, SAA VIII 160 and 161

10 gee LAS 298-302 and many reports, for which, see H. Hunger, SAA VII 100-112.

11 ABL 539 rev. 14-15. sce LAS 1I. App. N 56. Cf. ACh Supp. 2 33: 8-11, the colophon of
which identifies the scribe as belonging to the Assur Temple. as restored by H. Hunger, AOAT 2.
No. 518.

12 gee LAS 298 on lunar eclipse omens and the substitute king ritual; also LAS 110+300 ¢ S
Parpola, SAA X 100) on Mars omens and solar eclipse

13 Eor text editions, see H Hunger. SAA VIIL For the single example of a scribe identiticd

with the title 1. EAE in the reports. see above note 9
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these reports to the king. It appears that the profession “scribe” (LUA.BA:_tupS‘arru)
applied generally to specialists in scholarly divination, both celestial and terrestrial
(§umma dlu and Summa izbu), as well as the hemerological omens (igqur ipus and
inbu bél arbim),14 These works constituted the literature of the scholarly field
referred to by the abstract noun fupSarrifu. Much scholarly divination was therefore
included under the general ficld of "omen science,” with the exception of the
extispicy series bariitu. The series EAE ("canonical” and "non-canonical”) is found
within a list of scholarly works belonging to the library of Assurbanipal that
included lexical lists (nabnitu), lamentations (erSahunga), terrestrial omens (Summa
alw), and commentaries to a aumber of the omen series, as well as to the literary text
Eniima Elis. 15 Celestial omens belonged to a classification of scholarship whose
various aspects were divination (celestial and terrestrial), lamentation literature,
lexical literature and commentaries.

In Oppenheim'’s study of the Neo-Assyrian scholar scribes, derived mainly from
an analysis of the astrological reports,16 he calied attention to the fact that, "the
same experts report on and 'interpret’ celestial events as well as such ominous
occurrences as the birth of abnormnal animals, or incidents which are typical of the
sort dealt with in the compendium called Summa-alu,” and that this "should prevent
us from talking of them as ‘astrologers.’ They are simply experts in all those fields
of divination which are outside extispicy." 17 That this is the case is perhaps nowhere
more clearly articulated than in a letter of Marduk-3apik-zéri to Assurbanipal,18 in
which he reviewed for the king the extent of his learning: (quoting Parpola’s
translation) "I fully master my father's profession, the discipline of lamentation; 1
have studied and chanted the Series. I am competent in [...], 'mouth-washing' and
purification of the palace [...]. T have examined healthy and sick flesh. I have read the
(astrological omen series) Enuma Anu Enlil {...] and made astronomical
observations. 1 have read the (anomaly series) Summa izbu, the (physiognomical
works) [Katadugqii, Alandilmmil and Nigdimdimmi, [... and the (terrestrial omen
series) Sumlma alu."19 The scribe then enumerated by name twenty other learned
experts (PAP 20 UM.ME.A.MES), two of whom specifically were competent in

14 gee S. Parpola, SAA X, p. xiii and note 1.

IS w.G. Lambert, A Late Assyrian Catalogue of Literary and Scholarly Texts, in: B. Eichler
(Ed.), Cuneiform Studies in Honor of Samuel Noah Kramer, Kevelaer - Neukirchen-Viayn 1976
(AOAT 25), 314 (K.14067+). This list is associated with the scribal name Aplaia, a name seen in
SAA X 289 (LAS 224) rev. 16" and (surcly a different person) Aplaia of Borsippa, known from
the celestial omen reposts SAA VI 356368

16 AL Oppenheim, Divination and Celestial Observation in the Last Assyrian Empire,
Centaurus 14, 1969, 07 135

N Oppenherm, tbid 99

18 T 54 57+, edited by 11 Hunger. int F. Rochberg-Halton (Ed.), Language. Literature, and
History: Philological and tistorieal Studies Presented to Erica Reiner, New Haven 1987 (AOS
67). 157-166: with join S Parpola, SAA X 160.

19 gAA X 160 36 L
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celestial divination and extispicy ("[NN] has crossed over from Elam; [he fully
masters] extispicy and is an expert in [Enama Alnu Enlil, ancient and Sumerian
hermeneutics [and the secrets of heaven and elarth,” lines rev. 1-3 and "Kudurru is
proficient in extispicy and has read Endma Anu Enlil" line 31). The correspondence
between Assyrian and Babylonian scholars and the kings Esarhaddon and
Assurbanipal attests to the expertise of the diviners not only in the celestial and other
omen literature, but also in incantations, rituals, and sacrifices nccessitated by
ominous signs. As portrayed in the Neo-Assyrian royal correspondence, such scribes
not only knew what to watch for in the heavens and when, as well as where to find
the corresponding prognostication in the compendium EAFE, but also knew what to
do in magical or cultic terms about one's findings in the text, and to advise the king
accordingly. It is clear that scribes could be trained in the reading and application of
EAE without their necessarily being identified as t. EAE.

Since the term "scribe” had the particular meaning "expert in omen sciences,” the
closest approximation to a general term for "litteratus” might be ummdnu
(LUUM.MEAA), in accordance with its usage in the letter of Marduk-3apik-zéri cited
above. The word ummdnu is normally translated into English as "master” or
"scholar,” as in the expression frequently found in the mukallimtu omen
commentaries, "according to the scholars" (Sa pf umméni).20 This statement has
been interpreted as an expression meant to differentiate omens in "canonical” written
series from those not recorded in the standard or "canonical" series. Colophons of
some commentaries, for example the question-answer type, or mas'altu, sometimes
identified their content as derived from ("the mouths of™) scholars, e.g., mas'altu $a
pi ummani.2! Whether the force of the expression Sa pi "according to (the mouth)"
is to convey the orality of the tradition, or to establish a text as stemming from an
authoritative source, i.e., the masters, or indeed both, is very difficult to establish.

In a text concerning the training of a diviner, the transmission of a variety of
divination techniques, called "secrets of heaven and earth” and "secrets of the great
gods," referred to the scholar as "learned" or "knowing" (ummdnu mudi) and as "the
one who guards the secrets of the great gods"(ndsir piristi ilani rabiti).22 The
qualification of the scholar as mudii is of interest, since it raises the question of the
nature of the knowledge of the Assyro-Babylonian scholar. The sane designation is
found in colophons which indicate the exclusivity of scholarly knowledge, as in "the
knowing (one) may show (the tablet) only to the knowing, not to the 'un-
knowing'."23 Or, equally explicit, "the 'unknowing' (i.e., unitiated) may not sec the

20 See LAS 13 1. 1-2. Note the parallel to the expression fa pi apkallé labirati "according to
the (oral tradition of the) ancient sages,” cited CAD s.v. apkallu 2al’.

“" See CAD s.v. mas’altu mng. 2, with examples from medical texts, igqur ipus, diagnostic
omens, izbu, celestial omens, and see H Hunger, AOAT 2, No. 333.

22 W G. Lambert, Enmeduranki and Related Matters, JCS 21, 1967, 132 (K 2486+): 19.

23 See CAD s.v. kullumu mng. db. and H. Hunger, AOAT 2 index s.v
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secret of the sage” (Inisilrti apkalli mudi la immar).24 The exclusivity of the
scholars’ knowledge, not to be disclosed to the "one who does not know," demarcates
that body of knowledge. including divination, incantations and magic, from other
fields.

There are isolated references to the revelation (Subrii) of texts from a god to a
scribal "author,” the clearest being that of the Erra Epic having been revealed to
Kabti-ilani-Marduk "in the night” (meaning in a dream?).23 It is not clear, however,
which god has done the revealing. The ascription of the celestial omen series EAE
(as well as the exorcists' corpus [@§ipatum] and the lamentation singer' corpus
[kalitum]) to the god Ea in a catalogue listing authors of scientific and literary texts
means that the origins of certain textual corpora of the scribal repertoire were thought
of as divine. The catalogues in which texts are ascribed to authors, both divine and
human, uniformly express "authorship” by means of the expression Sa pi, literally
“of the mouth,” but meaning “according to,” or, as Lambert translated, ”by.”26 Yet,
the case for revelation of these corpora, hence of the corresponding disciplines
themselves, is less clear. For the divination sciences, called the "secrets of Anu,
Enlil, and Ea" (nisirti dAnu 8Enlil u 9Ea™), a text concerning the revelation of these
bodies of knowledge, interestingly enough not from Ea, but from Samas and Adad to
the sage Enmeduranki, explains the revelation of knowledge from the gods to the
sage and then from the sage to "the men of Nippur, Sippar, and Babylon" (mart
Nippuriki Sippariki u BabiliX))27 Each time, revelation is expressed by means of the
verb Subrii, as in the passage in the Erra Epic.28 The disciplines of lamentation and
incantation are not included in this text, whose purpose is specifically to define the
qualifications (physical and in terms of descent) and requirements of a "diviner” (mar
LUbdri[HAL]). The diviner must be without physical blemish, must be considered a
descendant of Enmeduranki the sage, who received divine revelation of the divination
sciences, and must be sworn by an oath "on tablet and stylus before Samas and
Adad"2? before being instructed (Sizhuzu) in the discipline by an ummdnu.

It is not at all clear that the designation ummdnu consistently implies one who
possessed a body of knowledge by virtue of special communication with a god, as

opposed to by rational inquiry and hermencutics. Though the contents of the texts are

24 7 25 50: 20 + CT 46 54 20, cited CAD s.v. mudi in la mudii mng. 1.

25 Erra Epic V 43, se¢c CAD sv bard A mng 5b. Kabti-ilani-Marduk's name has been restored
in one of the fragments included in Lambert’s study. A Catalogue of Texts and Authors, JCS 16,
1962, 64 Text 1 K 9717+ 1 2 which gives the incipit of the epic and refers to the passage in
Tablet V 42-44 where it states the scribe compiled the tablets which were "revealed to him in the

night,” and which then “he spoke ™ Lambest points out (p. 70, note to II1 1-2) that there is no
clear subject of the verb wiabrivuma “he revealed it to him.”

26 W G Lambert. A Catalogue of Texts and Authors, JCS 16, 1962, 59-77.

27408 21 132 K 2860 1 10 11

28 50§ 20 132 K 2480+ u 7 and 13,

29 J§ 21 142 K M%6+ 11 20-21, and note the parallet BBR No. 24: 22, also ibid. No. [-20:
13, also concerng the stiuction of a scholar in the series "When the Diviner."
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frequently referred to as "secrets” (nisirtu, piri§tu), no testimony to the necessity of
divine revelation as the method of access to the "secrets” is extant for the
Mesopotamian diviners and scholars such as one can find in Greco-Roman antiquity.
For example, a first century A.D. account of the search for knowledge of the universe
by the medical student Thessalos of Tralles is preserved in the form of an
autobiographical letter forming the preface to a treatise on astrological medicine
attributed to Nechepso, the 26th Dynasty pharaoh who allegedly received divine
revelation from Hermes, and to whom the priest Petosiris addressed his astrological
work 30 Here the desire for natural knowledge was not satistied by rational inquiry,
i.e., merely by studying the treatise on astrological medicine of Nechepso, but only
through direct communication with and revelation from the god of medicine
Asclepius himself. And when Thessalos received his revelation of the
jatromathematical secrets, the god instructed him not to "reveal [the secret] to any
profane person who is a stranger to our art.”3} The outward manifestation of
parallelism here in the proscription against outsiders to the discipline is not an
argument for interpreting the Assyrian and Babylonian evidence of the scholars in the
same way. The cautionary remark not to reveal secrets to the "one who does not
know,” in the cuneiform texts is not in fact the same as that which refers to the
unknowing person as "profane.”

Access to the careers of scholars in the Neo-Babylonian period, who flourished
during the sixth century B.C., is difficult, as a correspondence between them and the
Chaldean dynasts, comparable to that between Sargonid kings and their scholars,
apparently did not develop. Five Neo-Babylonian "letter orders,” in this case from the
temple archive at Sippar,32 record royal orders (three from Nabonidus33 and two
from (‘yrus”) to give food and beer rations to Babylonian scholars (ummdnu) who
have been sent to the temple Ebabbar in Sippar in order, as described in building
inscriptions referring to the restoration of that temple, to find and excavate the old

30 A, Festugiere, L'expérience religieuse du médicin Thessalos. Revue Biblique 48, 1939, 45-
77. This text has been analyzed as a clear example of the understanding of magic as religion in
this period, even as a necessary replacement of traditional temple cults, see 3.Z. Smith, The
Temple and the Magician, in: I Jervell - W.A. Meeks (Eds.), God's Christ and His People:
Studies in Honour of Nils Alstrup Dahl, Oslo - Bergen - Tromsé 1977, 233-247, and AF. Segal,
Hellenistic Magic: Some Questions of Definition, in: R. van den Brock - M.J. Vermaseren (Eds.).
Studies in Gnosticism and Hellenistic Religion Presented to Gilles Quispel on the Occasion of
His 65th Birthday, Leiden 1981, 371-372.

! A 1. Festugiére, L'expérience, 67 apud W. Eamon, Science and the Secrets of Nature: Books
of Secrets in Medieval and Early Modern Culture, Princeton 1994, 20.

32 From the Ebabbar temple, cited by P.-A. Beaulieu, YNER 10, 8. Also W.W. Hallo, The Neo -
Sumerian Letter Orders, BiOr 26, 1969, 171-176, and A L. Oppenheim, review of Figulla, UET 1V
in JCS 4, 1949, 195.

33 Nbn 56 (second year of Nbn). 407. and 409 (both tenth year), see P-A. Beaulicu, YNER 10,
7-11.

34 Cyr 103 and CT 55 321
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foundations.> Titled solely "scribe” (DUB.SAR/tupsarru), like his Neo-Assyrian
counterparts, one Nab{-zér-lisir functioned as a royal scholar through the reigns of
Neriglissar to the cighth year of Nabonidus.3¢ Beaulicu, with Joannes, view this
scholar as an ummdnu, whose training, evidenced in the orthography of the texts
written by him, selected him for work in old inscriptions found in the excavations of
the bit akitu at Agade conducted by Nabonidus.37 Further evidence of Nabonidus'
dependence upon scholars, assembling them before the restoration of sacred buildings
to supervise excavation,38 or to perform other tasks in accordance with tradition,?
gives the impression that the scholars' workplace was not the palace but the bit
mummu. Although the connection of the Neo-Babylenian scribes to temple and cult
is evident, texts from the reign of Nabonidus are lacking which attest to the scholars’
dealings with celestial divination, and so the title . EAE is not found. The often
quoted inscription concerning the "request of Sin" in the form of a celestial omen
apodosis for consecration of an entu priestess at U0 reflects the desire of Nabonidus
to verify celestial signs by means of extispicy.‘“ But here no scholars are
mentioned. The result of the evaluation of both celestial and liver divination was the
consecration of Nabonidus' daughter as priestess at Ur and a reorganization of the
cult, 42 suggesting at least an intersection of the two domains of divinatory science
and cultic matters in this period.

In the Achaemenid period, evidence for the milicu of the 1.EAE is exceedingly
limited. Letter orders of the period concerning the intercalation of months point
toward the association of the scholar-scribes, such as the kali "lamentation singer,"
with the tcmple.43 Colophons of late Babylonian copies of EAE indicate that a
scribe writing celestial omen texts could be part of the temple personnel, e.g., the
Urukian scribe Labasi-Marduk, whose title was mar L‘:Jiangi dEq, "priest of Ea."44
The job of celestial diviner as royal counsellor as in the Sargonid context, and the
practical application of the celestial omen compendium EAE, which had focussed
traditionally upon the king, is no longer attested. With the appearance of

mathematical astronomical texts in the Seleucid period, the use of the term 1.EAE

35 See P.-A. Beaulicu. YNER 10, 7. inscription St 32-37. which refers to "many wise scribes
who dwell in the temple academy” AU DUBSAR mi-na-a-ti en-qu-i-iu a-5ib B mu-um-mu ).

6 p_A. Beaulicu, ibid., 142, and . Joannes, Un lettre neo-babylonien, N.A.B.U. 1988, 55,
apud Beaulieu.

37 p_A. Beaulicu, itnid., 142

38 p.A. Beaulicu, ibid , 712

39 E.g., the fashionng of 4 tiua as i former times (kima labirimma), P.-A. Beaulieu, ibid., 9
col. ii 1.

40 yO§ 1 45, see PR Burger, AOAT &1, Zylinder 11 7.

41 gee the discusston w15 Reiner, Astral Magic, 76-77.

42 YO8 105 ol n I8 33 see PoAL Beaulicu, YNER 10, 131

43 Ey YOS U8 e S Parpola, LAS 1L p. 505, Appendix Q 6.3.

44 “fpie senbe wrote an Cmcomplete” (ul gati) copy of FAE, LKU 117 rev. 2f., see H. Hunger,

AOAT 7 No 82



360 F. Rochberg

oceurs primarily in the colophons of ephemerides, but was not attached to every
scribe who wrote or possessed astronomical texts.

Scleucid copies of EAE are extant, but one can only infer from this the continued
copying of EAE by scholars specializing in celestial divination. What purpose was
scrved by the continued transmission of EAE is unknown, since sources attest
merely to the preservation of the EAE text, not to its use. It appears, however, that
the EAE text was still not in any way exclusive to scribes designated as 1. EAE. For
example, in the late fourth cemury,45 the Urukian scribe Iqisa, son of IStar-Suma-éres
(not the same man as in the Sargonid letters), was an asipu "incantation sayer,” or
“exorcist,” whose personal "Fachbibliothek" was excavated during the 27th, 29th and
30th campaigns at Uruk.46 That library consisted of omens, both celestial (EAE) and
terrestrial (Summa alu, summa izbu, medical diagnostic), commentaries,
incantations, lexical tablets (vocabularies and synonym lists, e.g., Hh IX, Erimhus
V) and astronomical texts, including an ephemeris computed by a "System A"
scheme.#7 1gi34 was also the scribe of two tablets coordinating dates (months and
days),*8 “regions” of zodiacal signs (gaggar MUL...), and magic.? Iqisa's profession
was dasipu, yet he read, copied, and owned tablets of astronomical and astrological
content.”0 In the colophon of another astrological text copied by him, he is further
identified as érib biti (LU.TU E) 94nu u Antu “enterer of the temple of Anu and
Antu."3! The evidence of any exclusivity of this body of knowledge to only one
scribal profession is lacking, as is the title £. FAE itself.

Similar evidence can be found from colophons of texts copied by a number of
Seleucid Urukian litterati, which show that while they held the professional titles
kalii or asipu, their scribal work entailed the copying of texts of diverse content. The

S Dated colophons place 1gisa during the reign of Philipp Arrhidacus, between 323 and 316

BC

A0 gor a dist of texts and the identification of Iqisa's library, see E. von Weiher, UVB 29/30,
G6M . and SpTU I See also W. Farber, Neues aus Uruk: Zur Bibliothek des Iqisd, WO 18, 1987,
26 12

H phe cphemeris is published in H. Hunger, Spiitbabylonische Texte aus Uruk 1, Berlin 1976,
No. 98§

B gee O, Neugebauer - AJ. Sachs, The "Dodekatemoria” in Babylonian Astrology, AfO 16,
1952-1953, 65-66.

9 BRM 4 19 and 20 (colophon in H. Hunger, AOAT 2, No. 118), sce A. Ungnad,
Besprechungskunst und Astrologie in Babylonien, AfO 14, 1941-1944, 251-284, and note the
more complete duplicate STT 300. Erica Reiner discusses one of the text's magical acts,
associated with a love charm(?), namely, SAL sudbubu, literally "to make a woman talk,” in
"Nocturnal Talk,” in: T. Abusch - J. Huehnergard - P. Steinkeller (Eds.), Lingering Over Words:
Studies in Ancient Near Eastern Literature in Honor of William L. Moran, Atlanta 1990. 421-424.

50 How representative the find of a scribe's own tablet collection is, is difficult to judge.
Another small collection of tablets in a private residence at Uruk is tentatively identified, on the
basis of the colophons, as belonging to the scribe Anu-iksur. See J. Schmidt, XXVL. und XXVIL
vorlaufiger Bericht iiber ... Uruk-Warka 1968-1969. Berlin 1972, with a contribution on the texts
by H. Hunger, 79-87. 1gi3d's colophons are collected in H. Hunger, WO 6, 1971-1972, 164.

Iy Hunger, Spitbabylonische Texte aus Uruk 1 Berlin 1976, 94 rev.56
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kali Anu-uballit,>? for example, wrote the lamentation text TCL 6 54, the
astrological procedure TCL 6 11, the copy of EAE 56 TCL 6 16, the mathematical
astronomical texts ACT 702, a System B table for Saturn, and TCL 6 27, a Mars
table. The asipu Anu-aha-uSabsi wrote extispicy tablets, such as the 7th tablet of the
series bariitu (firanu "intestines” omens) BRM 4 13, the 48th tablet TCL 6 4, a copy
of the lexical text Erimhus TCL 6 35, a catalogue of EAE TCL 6 15+, and the
astronomical text ACT 101, a table of new moons.

The implications of the term 1. EAE regarding the literary and scientific activities
of such scribes changed in the Hellenistic period, when the term comes (o be
associated with scribes who produced mathematical astronomical texts (our dated
ephemerides are all Seleucid). However, as in the Neo-Assyrian correspondence, the
evidence from colophons of Seleucid astronomical texts, as illustrated above, shows
that the scribes who either copied or owned the tablets were not always designated
t.EAE, but were sometimes identifed by the professions kali or asipu. Anu-aba-uteér,
for example, was sometimes identificd as a kald . This scribe is well-known from
astronomical texts, among which is the Jupiter table ACT 600 (written S.E. 118) in
which first stations of Jupiter are computed according to System A. He also wrote
the mathematical text TCL 6 33, as well as VAT 7815,53 an astrological text in
which lunar eclipse omens, zodiacal signs and associations with cities, temples,
stones, and plants are systematically related.54 This same scribe is referred to as
t.EAE of Uruk in another astronomical text, ACT 135 (colophon U), which deals
with lunar eclipses.

Anu-aba-utér's father, Anu-bélsunu, was also a kali, as noted in two tablets
identified as belonging to him (tuppi PN) but written by his son (ACT colophon D
[=ACT 400] and colophon U [=ACT 1351).5% A text of the kali ritual is also
associated with this scribe.5® A personal horoscope is extant which almost certainly
is to be identified as that of this same Anu-belsunu, father of Anu-aba-utér.>7 The
horoscope records the solar and lunar positions on the date of birth giving degrees and
fractions of degrees within zodiacal signs, which underscores the close connection of
the astronomical and astrological sides of the Babylonian study of heavenly
phenomena.

The relationship between astronomy and divination is evident in the most

extensive class of astronomical texts of the late period, the Babylonian archive of

52 TCL 6 S4 wev 27 TUG0d60 “kali of Anu.”
53 g weidner. Gestun Darstellungen auf Babylonischen Tontafeln, Wien 1967, 47.

54 For the ACT «alophons of this scribe, see ACT 1, pp. 16-20. colophons D. F, H. L. P. Q.
U,Y, Ze, Ze, and 74
55 For Anu belaanus colophons, see ACT 1, pp. 16-20, colophons D, H. L. M, Q, R, T, U, Y,

Z.7bh. Z¢. 74, and 7¢
S{‘ See TCL 6 6 ey 1ot and Fo Thurcau-Dangin, Rituels accadiens, Paris 1921, 40ff
ST Gee 1* A Beauhien  F Rochberg, The Horoscope of Anu-bélsunu. JCS (in pressj.
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astronomical diaries.?8 Although ostensibly not at all astrological, the connection
between the diaries and divination is supported by internal evidence which reveals
that the compilers of the diaries had intimate knowledge of the astronomical
contents, the phenomena of interest, and the language used to express these in the
omen series EAE.S® Nonetheless, the designation t. FAE has not appeared in a diary
text, but colophons in diaries are in any case rarc. A single prosopographical
connection between the scribe of a mathematical astronomical text and a scribal name
found in the colophon of a diary can be mentioned. A diary of -321 (LBAT 212 and
21360) preserves the scribal name Bél-apla-iddin, son of Musallim-Beél, descendant of
Musézibu. This same B¢l-apla-iddin, son of Musallim-Bel, occurs in the colophon of
ACT 816, a procedure text for Mercury, the provenance of which is Babylon, and in
a text providing a quantitative model for Venus.0!

As to the employment of the scholars who dealt with celestial sciences, from
Achacmenid times onward, we may suppose that they were no longer employed by
the king, at least there is no evidence to this effect. On the other hand, whether they
were all in the service of the major temples is also difficult to pin down, although
the available evidence points in this direction. The scholars producing ephemerides
and procedure texts for which colophons remain appear to be working within the
temple institution during the Seleucid period.62 In Babylon, scribal scholarship
seems to have been attached to the Marduk temple Esagila, and in Uruk to the Anu
temple, the so-called Res sancluary.(’3 Given this, the invocations to Bél and Beltija
in the Babylonian astronomical texts and horoscopes and to Anu and Antu in those
from Uruk are understandable. 64

As Brinkman has pointed out, however, there were private scribes in the first
millennium (no evidence, however, for . EAE's) producing Babylonian chronicles
who were not connected to the temple and who held no official titles.65 Why the

asipi's or kald's, who were also 1. EAE's, became functionaries of the temple may be

58 A Sachs - H. Hunger, Astronomical Diaries and Related Texts from Babylonia, 3 vols.,
Vicnna 1988-1996.

39 A brief discussion of this conaection was given in my review of Vol I of AJ. Sachs - H.
Hunger, Diaries, in JAOS 110, 1991, 323-332.

0 AJ. Sachs - H. Hunger. Diaries 1, 228 No. -321 rev. 27"

61 1 p. Britton - C.B.F. Walker, A Fourth Century Model for Venus: B.M. 33552, Centaurus
34, 1991, 110-112.

2 See my article The Cultural Locus of Astronomy in Late Babylonia, in: H.D. Galter (Ed.),
Die Rolle der Astronomie in den Kulturen Mesopotamiens, Graz 1993 (Grazer Morgenlindische
Studien 3), 31-45.

63 See A. Falkenstein, Topographie von Uruk I: Uruk zur Seleukidenzeit, Leipzig 1941, 4;
E.SAG ACT, Colophon H: 4 and E.ZAG ibid., Colophon V: 9.

The invocation is also attested to in an administrative text from Seleucid Uruk, NBC 8456,
see P.-A. Beaulieu, Textes administratifs inédits d'époque hellénistique provenant des archives du
bit ré§, RA 83, 1989, 79 Text 5: 1.

S TA. Brinkman, The Babylonian Chronicle Revisited, in: T. Abusch - J. Huehnergard - P.
Steinkeller (Eds.), Lingering Over Words. 75 with note 13,
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ticd to their authority in matters of ritual 20 While earlier, in the Neo-Assyrian
period, asipu's and kald's served the king, the association of these functionaries with
the temple in this period is also attested. Some Neo-Assyrian kalid's, and possibly
also asipu’s, were consecrated members of the lcmplc.(’7 These Assyrian officials,
however did not bear the title "priest” (LOSID = §angii). Parpola has argued that in
Neo-Assyrian, the writing LUSANGA (SID) = sangi is reserved for "priest,” while
"scribe” is consistently written LUDUB.SAR or LUA BA.68 It should be noted that
in Seleucid texts, the distinction between scribe and priest, both written LUSID, read
either SANGA (Sangii "priest”), or UMBISAG (rupsarru "scribe”), is often made in
translation by context and can be misleading. According to a list of names from late
Babylonian Uruk,%9 exorcists were classified as érib biti "enterers of the temple
(Eanna).” Among the exorcists listed in this text, Ekur-zakir and Hunzi both appear
in the colophons of astronomical and astrological texts as ancestors of scribes. 0
Ekur-zakir is also found with the title f. EAE in a mathematical text.”! But the
relationship to the cult of such exorcists who also engaged in astronomical activity
is not at all clear, as the class érib biti was rather broad, encompassing any member
of the temple personnel who had access to areas of the temple that were closed to
others. By itself, the term érib biti carries no special sacred status, hence the English
word "priest," as Brinkman pointed out,”2 implies much more than does the
designation érib biti.

In the Arsacid period, the continued patronage of the astronomer scribes by the
Marduk temple Esagila, specifically, an "assembly" of the Esagila governed by a
Satammu is clear.”3 Only a few extant documents attest to the employment of
t.EAE's within the institution of the Arsacid Babylonian Esagila temple of Babylon.
They are Pinches, BOR 4 132, CT 49 144, CT 44 186, and AB 247, published by

66 g, Thureau-Dangin, Rituels accadiens, 1-59 for the kald ritual.

67 See G.van Driel, The Cult of Assur. Assen 1969, 180-181.

68 g Parpola, LAS I, pp. 319-320. commentary to LAS 309, a letter of Akkulanu. It may also
be worth noting that in Old Babylonian, §ID had the reading ummidnu, see MSL 13 25: 255. See
also the remarks of B. Landsbherger, Brief des Bischofs von Esagila an Konig Asarhaddon,
Amsterdam 1965, 14-15 and note 8.

9 VS XV 1, see W.G. Lambert, JCS 11, 1957, 10, Appendix 2, col. i 1-8, where the asipu's
were counted among a total of 21 enterers of the temple, see col. ii 12 PAP.21.KAM!
LU.TU.EMES.

70 The family of Lkur zakir occurs in the astrological texts TCL 6 18 and 19, and in ACT
colophons R, H, J. Lin M, N. V. W, Y. and Z. The family of Hunzi is mentioned in the
astronomical text TCL 6 11 and in the reciprocal table TCL 6 31 Lambert noted the
identification of Hunzuw's son 1 a 9th century boundary stone, giving his titles as " kalii-priest of
Uruk. enterer of the temple of Nana, priest (Sangid) of Usur-amitsa, and scribe of Eanna,” see
Ancestors, Authors, and Canonicity, JCS 11, 1957, 4 and note 17.

71 FCL 645

72 Bymkmans review of G.J.P. McEwan, Priest and Temple in Hellenistic Babylonia,
Wieshaden 1981 (FAOS 4 in JCS 35, 1983, 232.

!V Gee K1 van der Spek, The Babylonian Temple during the Macedonian and Parthian
Daonupatron, Bityn 420 1985, 555,



370 . Rochberg (

McEwan in lrag 43, 1981, 139-141.74 CT 49 144 in particular concerns direct
temple support of astronomers called . EAE. This document represents the situation
of the Babylonian temple ca. 119 B.C., roughly fifty years before the last extant
astronomical diary (S.E. 251, or 61 B.C.). It is a protocol from a session of the
temple assembly recording the decision of the assembly and the Satanmu (0 transfer
the support (silver and arable Iand?3) of one 1. EAE to another, who laid claim to it.
Since the parties in question are named, the document furnishes some good
prosopographical data on members of the late Babylonian littcrati. Further, this court
protocol shows that the varicty of astronomival activities of the EAE scribes each
represented separately in astronomival texts together constitute the professional
responsibilities of these scholars.

This document has already been the focus of some discussion.”® The original
edition, by G.J.P. McEwan in Priest and Temple in Hellenistic Babylonia77 was
reviewed by W. von Soden,’® R.J. van der Spck,79 and J.A. Brinkman,80 who
offered corrections to McEwan's text. It has further been suggested that the stipulated
tasks of the astronomers enumerated in lines 23-24 refer to specific types of
astronomical texts which the scribes are contracted to provide.81 A modern
classification of astronomical texts, based on scribal rubrics written at the conclusion
of the various texts, was made by A. Sachs in 1948.82 The classification reflected in
the scribal rubrics indicates that different sorts of texts were produced by different
sorts of astronomical activity. Some were observational and non-tabular
("astronomical diaries"), some computational and tabular ("ACT" tables), and some
required the use of observational records while not being observational themselves
("almanacs, normal star almanacs, goal-year texts").

In the enumeration of the specific scribal duties for which the t.EAE is hired, the
Arsacid temple protocol utilizes terms which may be identified with a number of
astronomical text rubrics. Lines 23-24 of the text make mention of the regular
"observation” (nasaru) familiar from the rubrics of the astronomical diaries, as well

as the “tersétu tablets and almanacs,”(lMter—se—e—tu’ u mei—@lMES), terms also known

74 Gee the discussion in RJ. van der Spek, ibid., 547-554. The letters CT 49 189 and 192
contain references to the title £ FAE, but in broken context.

75 Cf. for the Neo-Assyrian period, in LAS 114, the chief haruspex Marduk-Sumu-usur is given
landed property as support

76 See Oelsner's review of CT 49 in ZA 61, 1971, 159-170, for text 144 see p. 168

77 published as FAOS 4, Wicsbaden 1981.

78 7A 71, 1981, 294-295

79 BiOr 42, 1985, 541-562.

80 jcs 35, 1983, 229-243.

81 gee A.J. Sachs - H. Hunger. Diaries 1, Introduction, 11-12, and my article The Cultural Locus
of Astronomy in Late Babylonia, in: H.D. Galter (Ed), Die Rolle der Astronomie in den Kulturen
Mesopotamicns, 40-42.

A1 Sachs. A Classification of the Babylonian Astronomical Tablets of the Scleucid Peniod.
JCS 2. 1948, 271290
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from the rubrics of mathematical ephemerides and "almanacs,” according to Sachs'
classification. It appears from this that in this period at least, the t. EAE was engaged
in astronomical observation for the purpose of wriling diaries,33 preparing tables
(cphemerides),84 and making the derivative (exts we refer to as "almanacs”
(meibi).gs These text types represent the full range of astronomy in the late period,
i.c., observation, mathematical computation and "non-mathematical” obtaining of
some phenomena in the form of "almanacs.”

Colophons of the scribes named as t.EAE's in the protocols CT 49 144 and BOR
4. show a similar intellectual profile as is evidenced for the Neo-Assyrian scribes,
i.c., they wrote texts of diverse disciplines, e.g.. astronomy, divination, and literary
texts. Bel-aba-usur, for cxample, is known from the colophon of ACT 23 (new
moons System A) and 122 (new moons System B), both called "tersétu of Kidinnu,”
and ACT 123a (new and full moons System B). Itti-Marduk-balatu copied
MUL.APIN,36 while his son, Bél-abhe-usur copied Tablet X of Gilgamesh,87 and
his other son Nab(-musétig-uddi copied Eniima Eli5.88 1ddin-bel, son of Marduk-
sapik-zeri inscribed from a wax tablet ACT 811, a procedure text for the outer
planets.89 These scribes are also found in "atypical” astronomical texts dealing with
both lunar and planetary theory.90 In the astronomical diary of -321 cited above (p-
368), the Mu$ézibu who is ancestor of the scribe Bél-apla-iddin, is probably the same
ancestor of the scribal family referred to in the Esagila temple record BOR 4 132.

The astronomical activities of temple scribes and the production of certain types
of texts, especially the omens of EAE, are difficult to understand in functional terms
in the context of temple life, at least if we assume a necessary functional
relationship. Was astronomy needed for the proper performance of certain rites and
celebrations which were to occur on certain dates or at a certain time of day? Was the

selection of a propitious moment based on celestial omens a consideration, even if it

83 The rubric for diarics reads nasaru $a giné sa TA 1TLx MU.y.KAM EN TIL ITLz MU.y.KAM
“regular watch which covers a period from month X of year y to the end of month z of year y.”
See A.J. Sachs - H. Hunger, Diaries I 1L

84 gee ACT I, pp. 12-13 and colophons to ACT 1232 and 122. CAD s.v. nasdru Sa translates
rersetu as "computed tables,” from BOR 4 132: 24 3

85 Almanacs from Babylon have the rubric mes-hi $d KUR-ddMES 3¢ UDU.IDIM.MES 3d MU ...
“measurements of the reachings of the planets of year such-and-such.” The “reachings” of the
plancts means the entrances of planets within zodiacal signs. Almanacs from Uruk were labelled
simply meShi $a MU... "measurements of year such-and-such.” See A.J. Sachs, Classification,
279 G.J.P. McEwan, FAOS 4, 20 note 68 read mes-fi. MES, but misunderstood it to be the
lexeme mifhu "luminous phenvmenon in the sky,” citing CAD s.v. mishu A (where the passage
in question is correctly not included). AHw 1349b reads IM.terséti rabati.

86 Gee H. Hunger - D. Pingree, MUL_APIN: An Astronomical Compendium in Cuneiform, Horn
1989 (AfO Beiheft 24). source K.op 123

87 H. Hunger. AOAT 2. No_ 148

88 1. Hunger. AOAT 2, No 422

89 See also ACT I p 24, Text 207ca, colophon Zrb.

90 (). Neupebauer A ). Suchs, Some Atypical Astronornical Cuneiform Texts 1, JCS 21, 1967,
202 Text Eoupper cdpe 12 and p. 208 Text F rev. g’ and idem. JCS 22, 1968, 92ff. Text K.
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was no longer on demand from the king? It is difficult to imagine what relevance the
content of EAE omen apodoses could have had for Babylonians in Hellenistic
Babylonian society, particularly inasmuch as no evidence that the omens were
consulted survives from this period.

But perhaps the relationship between the scholars and the temple need not be
understood in a utilitarian way, at Jeast with respect to the cult. There is no evidence
that the scholars were in fact "priests,” with our connotations of holiness and
mediation between sacred and profane. Celestial divination constituted a body of
knowledge conceived of as “divine." in the sense that the gods both produced the
signs in nature and the scribes attributed "authorship” of EAE to the god Ea.

But there seems to me to be a wide gap not bridged by the available evidence
between the practice of scholarly divination (and astronomy) and that of religion
itself. If the temple became the preserve of cuneiform scholarship, it can be that
much of the work of transcribing and preserving of texts had no cultic application,
but simply continued because it belonged to the “sraditum” as a whole. We do not
know how or if the celestial omen compendium EAE was still used. It may simply
have been preserved because it was a central part of the scholar-scribes' tradition.
Regardless of the way astronomy functioned within the temple institution,
association with the temple was without doubt the key to the survival of Babylonian
astronomy and celestial divination for so many centuries after it had become defunct
in the political sphere. As a further consequence, the maintenance of Babylonian
astronomy and celestial divination by the temple scholars made possible its
transmission to Greeks, interested, as it is put in one Greek horoscope, in the science
of "ancient wise men, that is the Chaldeans."! Indecd, the astronomical and
astrological sciences of Mesopotamian culture preserved in Hellenistic and Arsacid
times were transmitted and became foundational for Greek and later Indian as well as

Arabic celestial sciences.

91 Horoscope No. 137C col. i 3. see O. Neugebauer - H.B. van Hoesen., Greek Horoscopes,
Philadelphia 1959 (Memoirs of the American Philosophical Society 48), 42.
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Appendix

Because no published translations of CT 49 144 reflect an understanding of the
activities of the L EAE's in terms of the various texts they were employed to produce,

a transliteration and translation are offered again here.

CT 49 144

| L satam(MWUSA.TAM) ESAG.GIL .|

2wl L0 Rapili(B.KHMES yinist(WOUKKIN) 5d £.SAG.GIL TAY

3 [¢}m-mil-ku-it u ig-bu-i um-ma ina ITLAB UD.15.KAM

4 MU.I.ME.29.KAM id $i-i MU.LME <1> .33 KAM Mrap-sis-ni

5 ina ka-re-e-nu ni-il-ta-kan $d 1 ma-na

6  kaspu(KU.BABBAR) manitu(SID-tif) §d Babili(E.KD) u zeru (SENUMUN)
s 19Bélaba-usur(EN.AD SES)

7 ;upsar(LUDUB.SAR) Eniima Anu Enlil(UD.AN.dEN.LiL.LA) apli(A) 5d

IdBél—rimannu(EN.SIPA—man-nu)

8 ;upsar(LUDUB.SAR) Eniima Anu Enlil(UD.AN.dEN.LiL.LA) $d ana muh-hi
na-sar $d na-sar

9 i-kul'-lu!a-na ldNaba-apla-u_sur(AG.A.SES) kaliUGALA)
;upgar(LUDUB.SAR) Enama Anu Enlil(UD.AN.dEN.LfL.LA)

10 aplu(A) 3d 1N abi-musétiq(AG DIB)-udda nu-ul-te-2i-z4

11 uen-naa-ga-a 1dB51-usur(EN.SES)-5if pupiar(LUDUB.SAR) Enama Anu

Enlil(UD.AN,dEN.LiL.LA)

12 aplu(A)3sd 1dBsl-aba-usur(EN.AD.SES) §d ina pani(IG) "Saf'-ri "if™-tal-ku

13 ana gab-bi u-ul-te-me-i-da-na-a-§i 54 ma-Tla" na-sar

14 nasar' ma-Tsu'-i it a-ni-ni-‘na'*-am

15 ni-Ti(D-ta-mar(?) SN ma-la <<na>> na-sa-ri

16 §d na-sar’ |ma-su)-it u ni-ik-tal-du ana muh-hi MdNubi-apla-
usur(AG.A.SES)

\7  §d ina pani(1GI-ni) Sat-ri §d zéra(SE.NUMUN) u(h) | ma-na
kaspu(KU.BABBAR) kurummata(SUKHLA)

18 d 1gsl-aba-usur(EN.AD.SES).AM abi(LU.AD)-3lii §d '4Bel-
u,sur(EN.SES)AS'zi]

19 suatiMU-a-tim!) Jimas-sa-rt ina pa-ni-Si u un—d[a(?)—ar(‘.’)—raq(?)]
20 ana tar-si (ERASURE) 1 g l-usur(EN.SES)-5it suati(MU-a-tim) $d istu(TA)
lib-bi i -da-rag(??
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21 ina pani(1GI-ni)-ni §d 1 ma-na kaspu(KU.BABBAR) maniitu(SID-t) 3d
Babili(E.K1) u z¢ra(SENUMUN)
22 §d ina pani(IGI) sar-ri iStu(TA) Santi(MU)-us-su
23 i5u(TA) kaspi(KU‘BABBAR) $d hi-sih-ti-ni ni-in-na-an-din-na-a-$i 5d na-
sar
24  i-na-sar WMyor se-e-tii u mei—@iMES i-nam-din it-{ti
25 Labasi(NU.UR) \Mu-ra-an u ldpfarduk-sapik-zeriSU.DUB.SE.NUM)
aplli}(A.[MES))
26  sd V4Bél-bullissu(EN.DIN-su) dBsl-ahhé-usur(EN.SES MES.SES) WdNabir-
musétiq(AG.DIB)-ud-|di apllaAME}S)
27 36 \Itti-Marduk-balan(K19SU.DIN) u it-<ti>
;upsam'(LU.UMBISAG.MES)
Eniima Anu Enlil(UD.AN.9EN LIL.LA)
28  §d-nu-u-tug
Translation
1 [On ...(=date) ... the Satammu official of (the temple) Esagila]
2 [and] the Babylonians of the administrative assembly of Esagila
together
3 took council and said the following: "On the 15th of Tebétu,
4-5 year 129 (AE), which is year 193 (S.E.), we had drawn up a
memorandum concerning our common property, (namely) that one mina
6 of silver in the rate of exchange of Babylon, as well as the arable land of
Bél-aba-usur,
the Enima Anu Enlil scribe, son of Bél-rimannu,
8-9 the Eniima Anu Enlil scribe, which he (Bél-aba-usur) enjoyed (as support)
for carrying out celestial observation,
0.10  we had assigned to Nabd-apla-usur, kald-priest and Enama Anu Enlil
scribe, son of Nabti-musétiq-uddi.
11 Now, however, Bél-usursu, the Ennma Anu Enlil scribe,
12 son of Bél-aba-usur who was mentioned before, having come

13-14  before all of us (ie., appeared in court), persuaded(?) us that he is able to

make all the astronomical observations. We

15-16 have seen that he is capable of carrying out the activity of keeping watch

17

(of celestial phenomena) to its fullest extent, and we have approached
Nabi-apla-usur
who was mentioned before, (to the effect) that the arable land and the one

rmina silver, (which was) the support ration

18-19  of the said Bel-aba-usur, father [of] this [Bél-usurdu], he (Nabd-apla-usur)

will release before us and will cle[ar (of any claim).]



20
21

22

23

23-24

26
27-28
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Regarding(?) this Bél-usursu who brought the claim
before us concerning the one mina of silver in the rate of exchange of
Babylon and the arable land,
which was mentioned before, from this year on, cvery year from the current
one,
from the silver of our supplies we shall give him (Bél-usursu).
He (Bél-usursu) will carry out the celestial observation (i.e., produce
astronomical diaries). He will provide the tersetu-tablets and almanacs with
Labagi, Muranu and Marduk-$apik-zeri, sons
of Bel-bullissu, Bel-ahhe-usur, Nabg-musétiq-uddi, descendants
of Ttti-Marduk-balatu and with the other Entima Anu Enlil scribes.



